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The eighty remaining Tapirapé Indians — survivors of a
once much larger population — are at present located in a
single village close to the mouth of the Tapirapé River, which
flows into the Araguaia about thirth-five kilometers upriver
from the town of Santa Teresinha in the state of Mato Grosso,
Brazil. This small group of Tupi-speaking tropical forest
agriculturalists is intrusive to an area where the predominant
Indian population is composed of Karaja, whose language
seems to be related to those of the Gé-speaking peoples. The
Karaji inhabit the region of the Araguaia from Aruana to
the Tocantins confluence, including the large fluvial island
of Rananal; their major activity is fishing.

Though the Tapirapé have in the past been subject to
attack by Karaj4, relations between the two groups are at
present peaceful and stable. One Karajé village, located at
the Indian Protection Service Post, is only a few Kkilometers
from the Tapirapé, which has resulted in fairly continuous
visiting and trade, as well as several cases of intermarriage.

The Tapirapé are, for their number, one of the most
visited groups in Brazil. Herbert Baldus, Charles Wagley,
(*) — The research for this paper was accomplised during the course of

of a three month field trip during the summer of 1966. The trip
was financed through the Frontier Research Project, a grant made by
the Ford Foundation to the Columbia School of International Affairs.
. My own work was carried out under the auspices of Professor Charles
Wagley, Director of the Institute of Latin American Studies. A

return trip -during the summer of 1967 was made possible by a
research grant from the National Institutes of Health.
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Eduardo Galvdo, and Roberto Cardoso de Oliveira are some
of the Anthropologists who have spent time studying this
group. The frequency of such visits must be at least in part
due to the fact that the Tapirapé are unfailingly patient,
gracious hosts.

*k % *

Attemps have been made to determine the type of kinship
terminology which is, or was, characteristic of those groups
forming the Tupi — and Guarani-speaking family. Accor-
ding to Wagley and Galvao (1946a), who have based their
conclusions upon a comparison of Tapirapé, Tenetehara,
and Cayua terms, the essential features of the “Tupian”
system are :

— bilaterality

— bifurcate-merging terminology on the first ascending

and first descending generations

— generational terminology on ego’s generation: 1i.e.

the classification of all cousins with siblings.

According to these authors, such a terminology reflects
a situation in which the extended family is the basic social
unit and in which there are no unilateral exogamous sibs.

MacDonald (1965) has revised this solution, basing his
conclusions on the consideration of a larger number of
groups. His reconstruction differs from that of Wagley and
Galvao on the following points: First of all, MacDonald
sees the basic bilaterality of the system modified by a
tendency towards patrilaterality which, however, stops short
of fully analysis of Tapirapé kinship can, un turn, contribute
to the study not only of Tupi-Guarani speaking groups, but
of other groups, both in the South American tropical forest
and elsewhere (1), where similar social changes have taken
place (2). ‘

Contemporary Tapirapé terminology (cf. charts 1,2) is
characterized by the following features :

— On the first ascending generation, the terms show a
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combination of bifurcate-merging features (classi-
fying together of parents and their siblings of the
same sex) and bifurcate-collateral features (distin-
guishing all “kin types” on the generational level) .

— On ego’s generation, the terms are “Hawaiian” or
generational : the same terms are applied to full
sublings, half siblings and cousins, both cross and

. parallel. Terms vary according to the sex of the
relative involved and according to the sex of the
speaker as well. Relative age distinctions are made
in regard to siblings and cousins of the same sex as
the speaker.

— On the first descending generation, the terms are
bifurcate-merging : the children of ego’s siblings
and cousins of the same sex are called by the same
terms as ego’s own children. (There is a slight
structural difference between terms used by male and
female speakers in that a man distinguishes the sex
of his “sister’s” children, whereas a woman does not
make this distinetion for her “brother’s” children) .

FIRST ASCENDING GENERATION

Tapirapé terms for relatives of the first ascending
generation are of particular interest since they provide us
with an opportunity to observe terminology in the process
of change. The discussion here will focus on ferms for the
maternal aunt and the paternal uncle.

In the referential forms, the term for father’s brother
is similar to that for father and the term for mother’s sister
is similar to that for mother. The suffix -7a or -ira in the
terms cerowira and cei?ira (3) is a diminutive. However,
though the term for father’s brother may literally mean
“little father” and that for mother’s sister mean “little
mother”, it should be remembered that the average Tapirapé,
not being an etymologist, may not see it this way. What
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may be at present most significant, from the Tapirapé point
of view, is that a distinction of some kind is regularly made
between a parent and a parent’s sibling.

In a case such as this, where terms are similar but not
the same, it is important to keep the following in mind : any
difference in form represents a potential if not actual
difference in meaning. It is my own feeling that as the
roles of the relatives involved become differentiated, the
linguistic connection between the terms designating these
relatives comes to have less psychological reality. Such a
change is admittedly difficult to substantiate, since it goes
on within the speaker’s mind. We are therefore on safer
ground when we turn to terms of address in which case we
find observable terminological transition.

It is in the vocative terminology used by a male speaker
for his parallel aunts and uncles — in the pattern of
alternative terms and the present tendency for a newer usage

to replace an older one — that we encounter kin classification
in evolution.

Looking first at the terms for the mother’s sister, we
see indicated on the chart a pattern of alternative usage
between the terms Gpi (4) and cei?irani. The latter is
formed of cei?ira, the reference term for the mother’s sister,
and the suffix ani. Though Baldus reports the term
cheyrangi as used by both sexes for the maternal aunt (ecf.
Philipson, 1945 :53), I never heard this suffix used by a
female speaker and all informants maintained that only men
employ it. What is interesting about the appearance of
this terms on Baldus’ list is that, since the suffix -ani is, as
far as I know, used only in address and never in reference, a
vocative form distinguishing the mother’s sister from the
mother was in existence as early as the 1930’s or 40’s,
depending on when the data were collected.

Though, according to the chart, @pi and cei?irani-are
alternative terms, the latter clearly predominates at present.
A comparison between terms used by older and younger men,
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based on their responses as informants and their day-to-day
behavior, indicates the trend towards a replacement of the
bifurcate-merging term by the bifurcate-collateral one. I
never heard young men use the term dpi to address a
maternal aunt; as informants, they consistently responded
with the term cei?irani. Only once did a young man say he
would use dpi for a mother’s sister and this was when an
older female relative was standing over his shoulder correc-
ting him. It is interesting to note that in cases of mother’s
sister-sister’s son relationships, the woman involved usually
says that the young man calls her api whereas he says he
calls her cei?irani. In such instances, it is the young man
who gives a more accurate account of his behavior. Since
the older men rarely had elder female relatives still living,
opportunities of observing terminological usage in their case
were naturally limited. As informants, they responded
with both d@pi and cei?irani, usually giving the bifurcate-
—collateral term first. OIld men indicated that in the past
dpi was regularly used for the mother’s sister as well as for
the mother (5). However, there is clearly a tendency at
present for all men, young and old, to use the term api
exclusively for their own mothers, to whom no other term
of address is applied.

It is also worth noting that, when a question was posed
to a Tapirapé informant such that there was ambiguity as
to whether a term of address or one of reference was desired,
the informant almost always responded with the term of
address, @pi, for his own mother, but the term of reference,
cei?ira, for a maternal aunt.

Turning to the vocative form used by a male speaker

‘for his father’s brother, we see that a separate term distin-
guishes this relative from the father : the latter is addressed
as ceropi and the former as cerowirani. The term cerowirani
is formed of the morphemes ce, meaning “my”, fowira,
meaning “father’s brother” (6), and the suffix -ani.
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There is evidently a close etymological relation between
the term for father and that for father’s brother. Philipson
points out a possible derivation of ceropi (che-ropy) from
cerowirani (cherovuyrangi), thereby claiming to have de- .
monstrated the classification of the paternal uncle with the
father (“a classificacdo do tio paterno com o pai” p. 54).
It is true that the term for father’s brother is not as much
in a linguistic class by itself as is the term for mother’s
brother; however, does the relationship between the terms
for father and father’s brother justify the statement that
these two relatives are classified together ?

One might first inquire as to the kind of classification
mvolved : it is that used by the linguist to order his data
and which may also serve the purpose of historical recons-
truction ? or is it the “ethno”-classification, i.e. those
* Principles at work in the mind of the Tapirapé when he uses
certain terms to denote certain relatives ? It seems that

Philipson is actually offering the former while claiming to
Provide the latter.

It is necessary to point out once again that etymological
relationships may have varying degrees of psichological
reality to the native speaker. Philipson seems to be assuming
at certain ponts in his discussion that morphological
connections which he perceives are as readily perceived by
the Tapirapé. He also hypothesizes as to chains of reasoning
operating in the native speaker’s mind (cf. e.g. pp. 54-5),
for which no evidence is presented.

The basic problem at issue here is that of semantics in
general: namely, the problemr of ascertaining meaning by
way of external evidence, that of avoiding both misplaced
objectivity and unsubstantiated subjectivity. This is a
problem which this paper cannot presume to solve; the more
modest point made here constitutes a reminder that the
foundation of linguistic science is the principle of co-variance
of form and meaning. In the case under consideration at
present — that of Tapirapé terms for the father and the
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father’s brother — we are dealing with two different termino-
logical forms and thus, despite the etymological relation
between these forms, should expect two diferent meanings.
And it is important to note that we are able to predict with
accuracy which of the two forms .will be elicited in specific
encounters. :

There is a further application of the term cerowirani
which is relevant to the discussion here. Since all men who
have had intercourse with a woman during her pregnancy
are thought to have had some role in producing her child, a
child may, according to the Tapirapé, have more than one
genitor (7). If a Tapirapé is describing such a situation in
Portuguese, he will sometimes denote all the men involved
by the term “pai” (“father”). However, only one of these
men — the one who is the mother’s husband and the child’s
sociological father — will be called ceropi by the child. If
the others are called by a special term, the term will be
cerowirani (8).

The term cerowirani used thus may be translated as
“co-father” or, more properly, “co-genitor”. However, as
such, it distinguishes men who have had a part in a child’s
creation from the one man who is primarily responsible for
the child’s protection and support, the man who is, in the
sociological sense, the child’s father.

Terms of address used by a female speaker for her father
and for her father’s brother show a similar, though less
marked tendency toward the replacement of bifurcate-
-merging by bifurcate-collateral terminology. The term
used at present by a female speaker for her father's brother
is ceropi?i, the final -i being a diminutive. This term shows
more resemblance to ceropi, the term used by both sexes to
address the father, than does the term cerowirani. However,
given the fact that Wagley and Galvdo report ceropi as the
_term used by female speakers to address their paternal uncles
and that the term ceropi?i may thus be a relatively recent
innovation, the differentiating function of the suffix -i
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becomes important. The terminological change here has ta-
ken place by adding a diminutive suffix to a term of address,
whereas in the case of terms used by a male speaker, as has
been seen above, the vocative suffix -ani, used only by men,
has been added to reference terms.

It is also worth pointing out in this connection the
existence of a vocative term, towi, used by young children of

both sexes to address the father; this term is never used for
the paternal uncle.

When addressing their maternal aunts, women tend to
employ api, the same term they use for their own mothers.
The trend towards bifurcate-collaterality does not yet chara-
cterize the behavior of female speakers to the same degree as
it does that of male speakers. I was told by female
informants that cei?ira, as well as api, may be used when
speaking to the mother’s sister. One woman told me that
cei?i may also be used in some situations: “When she (the
maternal aunt) is near, I say cei?ira... when she is far and
I call her, I say cei?i”. I was not however, able to observe
any instances in which these bifurcate-collateral terms were
actually used in adress.

It is interesting that the move away from bifurcate-
-merging términology seems to have taken place earlier in
the case of the term for father’s brother than in the case of
that for mother’s sister. The conclusion to be drawn from
this is apparently that the social institution or institutions
which led to a symmetrical bifurcate-merging terminology
ceased to function before those which correlate with a
unilateral merging were themselves in turn abandone. O,
to put it another way, the merging of the mother’s sister
with the mother is perhaps more fundamental to the most
basic and, until very recently, the most enduring institutions {
of Tapirapé society than is the merging of the father’s
brother with the father. This question will be taken up in
the final discussion.
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Some comparative material from the Asurini, who seem
to be closely related to the Tapirapé and whose kin terms arz
morphologically quite similar to Tapirapé terms, is offered
in charts 3 and 4. The structure of Asurini first ascending
generation terminology shows a combination of bifurcate-
-merging and bifurcate-collateral features. There are, on
the one hand, common terms of address for the mother and
mother’s sister and for the father and father’s brother. On
the other hand, however, reference terminology shows a
slight distinction made between parents and their respective
siblings of the same sex. And, more significantly, certain
alternative forms of address are given for the mother’s sister
and the father’s brother, but not for the parents themselves.

EGc0’S GENERATION

The shift from bifurcate-merging to bifurcate-collate-
rality which, from the data presented above, seems to be
taking place on the first ascending generation may have
been preceded by an earlier, somewhat different change in
terminology on ego’s generation. It is possible, though the
evidence given here is only of an indirect nature, that
Tapirapé cousin terms underwent a change from a bifurcate-
-merging to a generational pattern.

MacDonald’s opinion, as noted above, is that the original
kinship system of the Tupi-speaking groups was characterized
by bifurcate-merging on all three central generational levels.
The system .proposed by Wagley and Galvéo, also outlined
above, differs from this in regard to cousin terms, which
are assumed to have been originaly generational. The
authors themselves note this sole divergence from what is
otherwise a straight “Dakota” system.

A chart drawn up by MacDonald and reproduced in part
here (cf. chart '5) where features of eleven Tupi-Guarani
terminologies are compared, shows that the three groups
upon which Wagley and Galvao have based their conclusions
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provide the exceptions rather than the rule. My own view
is that these three groups have independently undergone
similar changes in social structure, to be discussed presently,
which led to an abandonment of bifurcate-merging in favor
of generational cousin terms.

Particularly interesting in this connection are Asurini
cousin terms (cf. charts 3,4). Those Asurini terms which
are morphologically similar to the Tapirapé cousin terms are
used to designate siblings and parallel cousins only; cross
cousins are distinguished by different terms. It is tempting
to see in the Asurini terms the earlier structure of Tapirapé
terminology. However, one problem which ‘should be noted
is that the Asurini cross cousin terms are descriptive in the
linguistic sense : i.e. they are morphological compounds of
other terms (9). It is often the case with descriptive terms
that these exist side by side with other, alternative terms
which are more frequently employed. In some -cases,
descriptive terminology may be an artifact of the eliciting
process itself. The Asurini date is therefore presented here
as circunstantial evidence rather than as definitive proof.

‘Tapirapé cousin terminology is characterized by dis-
tinctions as to both relative age and degree of relationship,
features which are frequently found in’ conjunction with
“Hawafiian” systems. Relntive age is distinguished only
among membpers of the same sex and depends on relative age
on ego’s own generation, not on the age of connecting
velatives on the first ascending generation. Degree of
relationship is distinguished by means of a suffix, -fehe or
-te., which is added to sibling-cousin terms, and to terms
for relatives on other generational levels as well. This suffix
is used only in reference. It can best be translated as
meaning “close” and is used in other contexts as an inten-
sifier : for example, one may suffix it to the verb for “walk”
or “hike” to indicate that one has “walked hard” (rapidly
and for a long distance). It is difficult to establish the
exact meaning of -fehe in kinship usage since the influence
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of eno-Brazilian kin categories was evident in many infor-
mant responses. My own impression is that “closeness” is
meant in a strictly genealogical sense. The fact that, in
at least one case, a husband and wife disagreed as to whether
one of the wife’s relatives was “close” or not indicates either
that the distinction is no longer significant and regularly
in use or, on the other hand, that ambiguity is one of its
essential attributes. Wagley and Galvao (1946a) have
criticized Philipson for interpreting this term as an indicator
of parallel relatives. Though I could not get reliable
information on past usage, it is certain that this is not the
meaning of the suffix -fehe at present.

There is a point to be made in connection with the
apparently interchangeable terms used for siblings of the
opposite sex. While the terms ceranira and cekiwira fit
into the “set” of kin terms, koca and cire?i fit into the
set of age status terms (10). Tapirapé men denied any
difference between the terms ceranira and kocae (such_ as,
for example, an opposition between reference and address) .
However, though both terms were given with equal frequency
as translations of “sister”, koca was observed to be used in
non-kin contexts as well : for exemple, this was the term
which some of the men regularly used to address me, as an
alternative to calling me by name. As for the terms usgd
by a female speaker, cekiwira was consistently given In
informant sessions as both the term of reference and address
for a brother. However, I never actually observed this term
to be used in address. Young women, when they did not
call their brothers by name, addressed them by the term
cire?i, which was also used for other male age mates.

This case of alternation between an age status term and
a kin term proper points up a problem which frequently
arises in cases of “Hawaiian” terminologies, which is that
of distinguishing between a category of co-resident age-mates
and a category of blood kinsmen of a single generational
level. In a situation such as that of the Tapirapé, where
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the entire group is at present located in a single, endogamous
village, the result is a confused network of interlocking and
overlapping relationships; everyone is, in short, related rather
closely to everyone else. Kin terms and age status terms
may thus tend to coalesce : in the future, cousin terms may
be applied to all age mates, age status terms may come to
be used more frequently in a relativistic, ego-centered
manner, and the two sets of terms may cease to have
aifferent ranges of meaning. One of the alternative forms
may even come to be abandoned altogether.

It should be mentioned that at present names are
frequently used between siblings and cousins. However,
since these, like age status terms, are used as alternatives
to kin terms proper, which are themselves still regularly
employed, the situation is not like that of first descending
generation terminology, which we shall now examine.

FIRST DESCEDING GENERATION

Though first descending generation kin terms form a
set with the others and can be elicited from most informants
they are employed infrequently in reference and were never
observed to be used in address. The Tapirapé tend to use
names when addressing or referring to relatives on lower
generational levels, whether these be children, nephews and
nieces, or some other king of relation. Thus, whereas an indi-
vidual will almost invariably address older relatives by the
appropriate kin term, these relatives will in turn ecall the
Younger one by name.

The only situation in which I observed first descending
generation kin terms used with regularity was in conversa-
tions I had with female informants. Women would use
these terms when explaining relationships to me far more
frequently than would men.

When names are not uséd for younger relatives, age
status terms (cf. note 10), rather than kin terms proper, are

— 12 —



L

BOLETIM DO MUSEU PARAENSE EMILIO GOELD]; ANTROPOLOGIA, 37

employed. When informants were asked about terms for
relatives of the first descending generation (and, for that
matter, the second as well), age status terms were the forms
most frequently elicited. One man came up with a series of
six terms used by a parent for a male child, depending on the
child’s age, and another six for a female child. These were
formed by prefixing the morpheme ce-, denoting the first
person possessive, to age status terms, the number of which
may be increased by adding diminutive suffixes. While
names are generally used by an elder speaking to a child,
there is a tendency for age status terms with possessive pre-
fixes to be used only for one’s own childen.

The significance of the use of age status terms was
noted above. It was suggested that where a terminological
pattern is generational, kin terms and age status terms may
be mutually reinforcing and come to have overlapping
meanings. Were age status terms used in the same way
for all younger relatives and other young people in the village,
the structure would be similar to a generational kinship
system and would differ in this way from the bifurcate-
-merging structure found in the kin terms themselves. As
it is, the way in which age status terms are actually used
for first descending generation relatives points to the repla-
cement of a bifurcate-merging structure not by a “Hawaiian”
structure, but by a lineal one.

The departure form a bifurcate-merging system has thus
taken a different direction on each generational level. On
the first descending generation, the change has been
accomplished by an abandonnent of kin terms in favor of
other usages; though the kin terms themselves are still
remembered, they no longer articulate in a functional way
with the present realities of Tapirapé society.

It should be stressed that the conclusions presented here
are based not only on questions put to Tapirapé informants,
but also on day-to-day patterns of actual usage as heard and
recorded. In collecting the latter type of information,
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negative instances in regard to usage should be noted as
carefully as positive ones. In this case, it was concluded
that first descending generation kin terms, because of the
extreme infrequency of their use, are less diagnostic of the
system as it operates than are other terms which are
constantly in use. This is not to say that the ferms can
therefore be ignored; on the contrary, they seem to be a
valuable source of information about the past, at which time
they presumably were in use. MacDonald’s table (cf. below)
shows that, when a comparison is made of terms from a
variety of Tupi-speaking groups, first descending generation
terms show the least variation — in fact, none at all. This
apparent terminological conservatism may provide us with
a glimpse of an earlier system (11). However, if terms
might in some cases fail to change simply because they are
not used, we should, while recognizing the value of these
term in reconstructive work, realize that they may tell us
very little or even mislead us as to the nature of the
contemporary system.

Discussion

In the course of the foregoing description and analysis
of Tapirapé kinship terminology, the following developments
have been noted :

— a change from bifurcate-merging to bifurcate-colla-

teral terminology on the first ascending generation.

Sgia] possible change from bifurcate-merging to genera-
tional terminology on ego’s generation.

— a tendency for bifurcate-merging first descending
generation terms to be abandoned in favor of other
terminological usages which show some indication of
lineality .

It is the purpose of this final discussion to offer possible

explanations for these developments, explanations which are
to be found in the situation of social disorganization and
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reorganization which has characterized Tapirapé life since
the beginning of this century.

Severe depopulation, resulting primarily from a series of
epidemics and to a lesser degree, from attacks by hostile
neighbors, forced remnant groups of Tapirapé to migrate as
refugees to other villages (12). As a result, the maftrilocal
extended family, which once apparently formed the central
armature of Tapirapé social structure, gave way to varied
agglomerations of co-resident kin (13). The situation of the
Tapirapé became especially precarious after a Kayap6 attack
in the mid 1940’s. Survivors spent several years wandering
in small bands through the forest. Many came under the
protection first of a local “fazendeiro” and then of the Indian
Protection Service Post, newly established at the mouth of
the Tapirapé River. It was only in the early 1950’s that the
group was reconstituted into a single village, in the appro-
ximate location of the present one. This was accompllsh_ed
largely through the efforts of an Indian Protegtion Service
functionary who traveled through the forest in s.earc’h of
remaining Tapirapé. It is believed that other 'Faplrape are
still to be found; two years prior to my own arrival, a small
group, consisting of three women and a young boy, had
emerged from the forest and had come to live in the village.

The Tapirapé at present form a small endogamous group.
Though some exogamy takes place in the form of marriages
between Tapirapé men and Karaja women, the _niien go to
live with their wives’ people and take up a Kara].a mode of
life (14). The majority, who remain in the village and
marry Tapirapé women, find themselves with a small choice
of prospective spouses (15). As a result ?f the unions
formed under these conditions, individuals find themselves
related to one another in a variety of ways; kKin roles which
in the past were structurally distinct are at present
frequently confounded.

Wagley (1940) has dealt with some of the social
consequences of depopulation and disorganization among the
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Tapirapé. The present paper attempts to continue this
discussion by showing the effects of these social changes
upon kinship terminology.

Looking at Tapirapé terminology historically, we see
that “Hawaiian” terms appear prior to bifurcate-collateral
first ascending generation terms; the terminology encoun-
tered by Wagley in 1939-40 was still characterized by
bifurcate-merging terms on the parental generation. Simi-
lar combinations of generational and bifurcate-merging
features have been encountered in terminological systems
elsewhere : the North American Plains and Oceania are two
regions where such cases have been reported. Historical
materials often show that these mixed terminologies have
developed from earlier systems which were more consistently
bifurcate-merging .

The questions we must answer in connection with these
terminologies are: 1) What social situations leaa to the
adoption of “Hawaiian” terms? 2) Why do such terms
emerge first and more frequently on ego’s generation ?

It has been suggested that in the case of Oceania, where
the greatest concentration of “Hawaiian” features is to be
found, the evolution of generational terms is connected with
so-cial conditions arising from depopulation (16). W.H.R.,
Rivers had earlier connected the division between bifurcate-
-merging and generational terminologies in Oceania with
the_ division between clan-organized and non-clan-organized
societies (17). Rivers did not discuss the transition from
one of these forms of social organization to the other, nor
did he deal diachronically with terminologies showing both
features. The possible connection between depopulation
and the decline of clan organization would add the elements
of time depth and demographic causality to the important
classificalion provided by Rivers.

Depopulation and the consequent reshuffling of indivi-
duals have, in the case of the Tapirapé, led to the breakdown
of a unilateral kin unit, the matrilocal extended family,
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which had been one of the social correlates of a bifurcate-
-merging terminology. This same social disorganization
may also, though for this there is no direct proof, have led
to the earlier breakdown of another institution which seems
to be fundamentally connected with bifurcate-merging ter-
minology : a system of alliance based on cross-cousin
marriage. In point of fact, a symmetrical bifurcate-merging
terminology in which no skewing features are present is
more satisfyingly explained by bilateral cross-cousin marriage
than by unilateral kin groupings (18).

Preferential marriage, involving cross cousins as well as
the sister’s daughter, is included by MacDonald in this list
of basic Tupi-Guarani kinship features. Lévi-Strauss (1948)
also sees these forms of alliance as typical of Tupi-speaking
peoples. Arnaud, writing of the Asurini, gives genealogical
data which indicate a large proportion of marriages between
cross cousins, as well as some marriages between a man and
his sister’s daughter.

. To take a case outside of South America, there are in
the Great Lakes region of North America certain groups,
closely related to one another linguistically and culturally,
that have bifurcate-merging cousin terms whele cross-cou-
sin marriage is still present and generational terms where it

is absent (cf. Eggan, 1966:86) . The preferential marriage rule
— or lack of same — seems to be the critical variable in thig

case. It is likewise possible that at a:n earlier point in
Tapirapé history, bifurcate-merging cousin terms correlated
with cross-cousin marriage just as contemporary generationa]
cousin terms correlate with the absence at present of any
“elementary structure” of marriage alliance (19).

Marriage is now regulated among the Tapirapé, as among
other groups having generational terminology, !?y a negative
rule only : marriage is forbidden within cer!;aln degress of
genealogical closeness. Though terms deno?u}g degrees of
relationship may play a part in determining potentig]
marriage partners in “Hawaiian” systems, such restrictions
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do not indicate the same rigidity of structure as does enjoined
alliance with a prescribed kin type. Affinal terms, which
are not frequently used by the Tapirapé, are at present
morphological compounds of terms for other relatives. For
example : the term for mother-in-law (woman speaking),
cemeni, is formed of the words for “husband” and “mother”;
the term for an older brother’s wife (man speaking),
cerike?irdti, is formed of the term a man uses for his older
brother and the word for “wife”; ete.

In the preceding paragraphs, we have been discussing
two social institutions — the unilateral extended family and
a system of cross-cousin marriage — which correlate positively
with a bifurcate-merging terminology and negatively with a
generational one. It was hypothesized that a change in
Tapirapé cousin terms from the former to the latter pattern
resulted from the decline of at least one and perhaps both
of these social institutions. We have thus so far dealt only
with the negative correlates of generational terminology,
i.e. those institutions which are not found in conjunction
with this terminological pattern. It is now necessary to see
if there may be a positive social correlate of the “Hawaiian”
cousin terms presently employed by tlHe Tapirapé.

It has been suggested that “Hawaiian” terms form a sort
of non-system. Since these terms make only minimal
distinctions between relatives, we may feel that we should
look elsewhere in order to understand the structuring of
social relations. As a matter of fact, “Hawaiian’”’ terms
often exist side by side with other usages, sometimes of a
non-kKin nature, which may have greater sociological impor-
tance. However, “Hawaiian” terms do form a mode of
reference and, more frequently and significantly, a mode of
address used by certain peoples in their everyday social
encounters and as such must be explained rather than
explained away. Since vocative terms have the function of
evoking certain behavior from the person addressed, there
should be a social reason for using sibling terms to address
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all relatives of one’s own generation. There must be some
aspect of Tapirapé society which, in the absénce of institutions
leading to a bifurcate-merging system, causes generational
terms to be employed. It is here suggested that this aspect
is to be found in the set of formal groupings which divide
the men of the village into two moieties and three age
grades (20).

It may seem incomprehensible to explain generational
terms by the existence of a moiety arrangement, since this
is considered the social correlate par ezcellence of a
bifurcate-merging terminology. However, the Tapirapé
moieties do not represent the dual organization of kinship
ties, at least not at present, nor does it seem likely that they
did so in the past. They have no role in 1‘egulla:.ting
marriage. Though there is a nominal rule of patrilineal
succession, membership is not recuited in a strictly lineal
manner. A man may and frequently does assign his son to
the opposite group if the son has relatives in that group,
which is of course always the case. In a couple of msta‘nces,
men have changed group affiliation by their own dgcimops.
The moieties thus do not provide the type of social 31t1,_1a’_510-n
which would entail a bifurcate-merging form of kmshlp
terminology. Tt is rather the village-wide quality of activities
which revolve around the moities and the fact that eaf:h
moiety is divided into age grades which provide the social
bases for generational terminology.

The men’s groups are operative in various c_:ommunal
activities of both an economic and ceremonal nature.
Economic activities in which the moieties were observed to
function were the communal clearing of new gardens., a
banana harvest, a fish-poisoning expedition, and a f1've-
-day hunt. The communal clearing, maciro or apaciro,
occupied over fourteen full working days from early morning
to dusk. Though the moieties separated to partake gf the
communal meal brought by the women to the outside of
the village at the conclusion of each day’s work, the work
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itself was done by all men working together regardless of
moiety affiliation. And at the meal itself, men were ob-
served o wander over to the other group if they were not
satisfied with what the women of their own side had
brought (21) .

At certain festivals, the men of the different moieties
danced opposite each other in pairs. However, if a man was
lacking a partner on his own side, he would go over to the
other. These pairs, once formed, tended to endure, but the
men involved were not invariably of the same moiety.
What was more invariable was that a man’s dancing partner
Was a member of his own age grade and that the groups of
dancers were positioned according to age grade membership.

Looking at some other groups which have generational
cousin terms, we again find the presence of certain socio-
-économic units which depend upon the membership of a
large number of generation mates. In the case of the
North American Plains and the South American Chaco, two
area which hayve undergone similar developments (22), a
unit of central economic importance is the hunting band.
The more “brothers” a man has, the more co-workers are
Potentially available to him. Several hunting and gathering
ET0ups in such areas as the North American Great Basin and
the southern region of South America also have generational
cousin terms . Among the groups of the Great Basin, where
_I have done field work myself, there are — or, rather, were
In aboriginal times — certain communal activities such as
rabbit and deer hunts and water fowl drives which involved
the cooperation of g large number of people; work units
were made up of extended groups of bilateral kinsmen. As
for the South American groups, these have been described
by Oberg (1955) as “hemogeneous tribes” (23) and, though
the author treats “Hawaiian” terms differently from the
way they are treated here, it would seem that the homoge-

neous tribe as a survival unit accords with a bilateral
extension of sibling terms.
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In all of the above cases, including that of the Tapirapé,
generational terminology is found only on ego’s generation.
In those cases where generation terms represent a shiff
away from bifurcate-merging ones, the terms involved in
the change are cousin terms. This may be in part explained
by the key economic role played in these societies by extended
groups of bilaterally related kinsmen of the same generatio-
nal level (24).

Subsequent to the appearance of “Hawaiian” terms on
ego’s generation, Tapirapé kin terminology began to undergo
a change on the first ascending generation. Contemporary
evidence shows us that terms for relatives on the parental
generation are in the process of becoming bifurcate-collateral.

The abandonment of a bifurcate-merging system on
this generational level is tied to the same factors outlined
in the discussion of cousin terms : the decline of the matri.
Jocal extended family, for which there is direct ethnographic
evidence, and the earlier disappearance of a system of
preferential marriage, which has been hypothesized. Our
analysis of first ascending generation terms has shown us
(cf. p. 8) that a term distinguishing the father’s brother
from the father seems to have emerged earlier than a term
distinguishing the mother’s sister from the mother. This
sequence of terminological changes would seem to reflect
the fact that the matrilocal extended family outlasted that
social institution — whether this be a system of alliance or
something other — which had led to a symmetrical bifurcate-
-merging system.

But why have these changes led to a ‘-‘Hawaiian” termi.
nology on one generational level and to a bifurcate-coliatera],
or ‘“Sudanese”, terminology oOn another ? It has been
argued that these two terminological patterns, far from
being polar opposites, are really structural equivalents : one
system distinguishes everyone and the thher no one. Both
lack the types of equations found in bifurcate-merging ter.
minology and the skewing found in “Crow” and “Omahg»
systems, these being correlated with a strongly unilineg]
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organization (25) . Both “Hawaiian” and “Sudanese” termi-
nologies are found in societies where alliance systems, such
as those set up by cross-cousin marriage, are lacking (26) .
“Hawaiian” cousin terms and “Sudanese” first ascending
generation terms are in fact frequently found in conjunction
with one another. Such a terminology is found among the
Cayud as well as the Tapirapé; it is also found among many
of the hunting and gathering groups discussed above and
among certain groups in the Sudan.

However, it remains the case that “Hawaiin” and “Su-
danese’ are not the same and that Tapirapé rerminology is
neither all one nor all the other. The different changes
which took bPlace on the different generational levels may
to a cer.ain degree be explicable by linguistic considerations,
but such an explanation is not entirely satisfying. It is my
own belief that the bifurcate-collateral pattern on the first
ascending generation is connected with the emergence of
the nuclear family as the most stable kin unit and that
“Sudanese” terminology in this case is structurally closer to
lineal than to generational terminology. If one goes beyond
looking at the six first ascending generation “kin types” as
metaphysical enties of equal weight and if one looks instead
at the number of individuals denoted by a single term, one
may see an inherent lineality in bifurcate-collateral sysiems.
For wiiile the terms denoting ‘“father’s sister”, “mother’s
brother”, etc. can indicate a number of people, an individual
has usually only one “mother” and one “father”. It is
furthemore possible that as Tapirapé acculturatior. progres-
S€s, probably leading to the residential isolation of the nu-
clear family and the decline of all forms of extended family
life, terms may become fully lineal. We have already seen
indications of lineality in the mode of add: essing and
referring to younger relatives : one’s own children are singled
out in the use of age status terms with possessive prefixes.

Whatever the relationships between “Hawaiian”, “Su-
danese” and “Eskimo” systems, we have still not completely
solved the problem of the mixed nature of contemporary
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Tipirapé terminology. Is it possible that different aspects
of social structure are reflecled terminologically on different
generational levels? Perhaps the oiganization of Iabor
primarily affects age mates whereas relationships between
relatives of adjacent generations are primarily delsrmined
by residence. These are, of course, speculations only.

What can be said is that the kin terminolegy which now
characterizes the Tapirapé is the result of a situalicn where
the stable social units are, on the one hand, the nuclear
family and, on the other, the village as a whole. Those
units which fall in between — the extended families — are
10 longer constituted according to any structural rule, but
are rather formed on an ad hoc basis and are subject to
change (27). _Societal subdivisions such as the men’s
moieties have no firm kin basis. Tapirapé society is thus
in its barest structural outlines similar to other societies,
among them certain hunting and gathering groups, which
are characterized by the same terminological system.

NOTES

of Southeast Asian kinship (1960), uses
a type of social organization in which a
also characterized by unilocal residence
This choice of term points up the
the study of kinship in these two

(1) — Murdock, in his discussion
the term “Carib” to denote
basically cognatic system is
and certain unilineal features.
existence of parallel problems 1n
separate regions

(2) — It is possible to have re
the Tapirapé, since this group h

liable information on change in the case of
as been visited several times in the
. jed in detail by Charles Wagle
past by anthropologists and was studied in Scy
I 1939-40. " brofessor Wagley was kind enough to provide me with
copies of his notes to take into the field. ’ ] '

(3) — Some confusion has come up in the literature i connection with the
term for mother's sister, which I have rendered as cf:l?nm. ‘Wagley
and Galviio (1946 a) report the term che-yura which is essentially the
same. Baldus gives the term as cheyrongi which is equivalent to the
term which T have recorded as that used by a male speaker in address

(The suffix-ani is vocative and, as far as I olf)sgverl. never used by

women). Philipson has denied the validity of the terms offered by

Baldus and and Galvdo as designating the mother's sister,
claiming 1ha}:);h‘év?§,]—2’ or terms reported by these ethnographers myst
mean “companion”. I think this disagreement has arisen from g
lack of precision in the tramscriptions upon “fl;‘_":h the discussion i<
based. If the term in question i rendered cei?ira, composed of the
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morphemes ce, meaning “my”, i, meaning “mother”, and -’ira, a
diminutive, the term’s validity becomes evident anf! its dlsanPgn from
the term ceiro, which I have recorded as meaning “companion” is clear.
Another problem is that Baldus gives the term cheyyra as meaning
sister’s son. (cf. Philipson, 1945 : 53) I never encc_mnteled such a
usage myself and feel that it may represent a r.:_onfusmn between the
term for mother’s sister and those for parallel nieces and nephews.

(4) — Philipson (1945 : 61) mentions the “termo ndo-vocativo ampi”. My

own observation was that the term api is used by the Tapirapé for
address and for address only.

(5) — I was told by one informant that api is used only for the mother’s
“real” sister and not for all femals relatives whom the mother addresses
by a sibling term. The informant put it this way: “when there
is one (mother’s sister), you call her api too”. That the mother
would be expected to have only one full sister is accounted for by the
Tapirapé birth policy (cf. Wagley, (1951) : each couple was to have
no more than three living children and no more than two of the same
sex. -This policy is no longer in effect. (cf- note 13 below)

(6) — As is frequently the case in Tapirapé, the final vowel of the root is
dropped when a suffix is added. Thus, t'h.e flpal -a of f:m?!ra and
cerowira is dropped in the formation of cei?irani an cerowirani.

— It is considered improper for a child to have more than two “fath_ers’
and Wagley reports that children with too many fathers were killed
at birth. The explanation given by the Tapirapé was that it would
have been impossible for all the men involved to keep the taboos
necessary to the child’s well-being. There is at present a certain
admiration for a woman who has been fathful to one man,
which may indicate the influence of neo-Brazilian values. Most

children, however, are still considered to have had more than one
genitor.

— The only time a child will use ceropi for more than one person
15 if one man was the mother's husband at the time of the child’s
birth, or clearly the sole genitor, and another man subsequently became
the mother's husband while the child was still young.

oD Though the terms for the patrilatcral cross cousins are truly descriptive,

1.€. are formed of the term for “father’s sister” and that for “child”
(female speaker), the terms for the matrilateral cross cousins are
diminutive forms of the tern for the mother's brother, One might
see in the matrilateral cross cousin terms an “Omaha” feature, indi-

cating a patrilineal tendency in Asurini terminology. This was pointed
out to me by Roque de Barros Laraia.

(7)

(8)

(10) — Tapirapé age status are as follows :
male female
name?i male infant atai female infant
konomi young boy kotarai young girl
cire?i young adolescent fmcgrmoko adolescent
awa’?iao adolescent about to  Kkoci woman
undergo initiation kocicevete middle-aged-woman
awdcevere  man waiwi old woman

marike?ira  old man
Diminutives such as -i may be added to these terms to yield somewhat

different meanings : e.g. kocamoko?i?i is used to designate a girl
of about 8 or 9.
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(11)) —

(12) —

(D) —

(LAY

{15) —

It is not here asserted that the bifurcate-merging first descending
gene:ation terms are of themselves sufficient demonstration that the
entire kinship terminology once had this same structure. The
perfectly consistent terminology is an archetype which cannot be
assumed to be embodied in all actual systems. Independent proof
for the existence of bifurcate-merging features on other generational
levels is necessary.
According to some of Wagley's informants, the Tapirapé were at
the turn of the century living in at least five villages, each having
an average population of about 200 people. By 1932, there were
only 147 Tapirapé. In 1935, Baldus found 130 and in 1947,
subsequent to a Kayapé attack, only 60 remained. The group is
now increasing in numbers : there were 79 individuals at the time
of my first arrival in 1966, 80 a couple of weeks later and 81 as
of the summer of 1967.
It is still usual for a man to take up residence where his wife is
living. However, due to the demographic vicissitudes of Tapiripé
life in recent years, this uxorilocality does not result in the
formation of matrilocal extended families. There is also a tendency
for -a nuclear family to become neolocal once there are a number
of children. Thus, for example, one couple who had been living
with the girl's parents during the initial years if their marriage
moved into a house of their own after the birth of their fourth
child. This tendency to neolocality is to some extent related to
the abandonment of infanticide, formerly pratised by the Tapirapé.
and the resulting increase in the size of the nuclear family. The
Tapirapé population policy, as of 1940 (cf. Wagley, 1951) was to
limit the number of living children to three per couple, with no
more than two of the same sex. That this policy is no longer
followed is due in part to the tactful and effetive efforts of the
Little Sisters of Jesus (cf- Oliveira, 1959) and in part to the
realization on the part of the Tapirapé that their population could
at present bear increase rather than control. Nucelar families now
have up to six children; an extended family, therefore, would involve
quite a few more individuals living under the same roof.
Neolocality does not, however, mean the economic independence
of the nuclear family. The young couple mentioned above who
had moved away from the wife’s family are now located next door
to the husband’'s “sister” and the two househoids regularly share
and exchange food and cooperate in many subsistence activities.
The Tapirapé continues to depend upon close economic ties with
relatives outside his own nuclear family, but these ties are now more
completely bilateral.
The fact that it is in these cases the man who changes his way of
life rather than the woman is due not only to the rule of matri-
locality which, at least ideologically, characterizes both groups,
but more fundamentally to the general direction of acculturation
in the area. That there are no cases of marriage between Karaja
men and Tapirapé women 1s c!ue‘ in part to acculturative factors
and in part to purely demographic ones. (cf. note 15)
There is a shortage of Tapirapé women at present. This deme-
graphic imbalance, which is causing Tapirapé men either to look
for Karaja wives or to remain single for a longer period of time,
is a major factor in speeding up the rate of Tapirapé acculturation.
Tapirapé who marry Karaji women usually become commercial
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fishermen along' with their in-laws. Young single men, whose
bachelorhood is prolonged due to the lack of available women in
their own village, spend much of their time fishing and tend to
associate with Karaji. Not yet being married, they do not as
yet have to clear a garden. Even if these young men do not
eventvally marry Karajd, this period of their lives, during which
they have formed commercial relations with Karaja and neo-
Brazilians, has served to introduce them to a mode of life different
from the agricultural round of traditional Tapirapé society.

(16) — Conrad Kottak, in an unpublished paper presented to Robert F.
Murphy of the Columbia University Department of Antropology,
has reviewed some of the literature on this subject-

(17) — Cf. Rivers, 1914a; 1914 b.

(18) — Louis Dumont presents Dravidian kinship terminology as a case
where cross-cousin terms have an essentially affinal meaning.
(cf. Dumont, 1957). “

(19) — Though it is here suggested that alliance breaks down under
conditions of depopulation, it is also the case that a marriage rule
can be disrupted by a sudden increase in population. Eggan
(1966 : 90) presents an example of the latter in his discussion of
the Ojibwa. Demographic research is needed in order to disclose
what population sizes present optimum conditions for the functioning
of particular rules and what tends to happen to these rules under
conditions of population instability .

a2 . w3 o s o

(20) — The Tapirapé terms for these divisions are as follows :
wi_rf{cina wandakora — adolescents
Wirdcinio andca — mature men

wirdono ranawe — older men

Th? Broups are collectively known as wird (“bird”) groups.,

This account differs somewhat from Raldus’ description of Tapirapé
work groups (Baldus, 1937 : 95 ff.), according to which there are
three men's groups rendered as Tandvé, Ananixd, and Vuirantxinio,
There are zllso three groups for the boys of the village : sons of men
who are Téanaveé or Ananixd belong to the group called Vuanankora;
sons of men who are Vuirantxinié belong to the groups called
er.rm_yum and Vurantyinoi. This last group was without members
at the time of Baldus visit in 1935. A boy passes into his father’s
group after initiation. Of the three men’s groups, the Tandvé were,
according to Bal_dus. the smallest in number, but included the most
mportant men in the village. At the time of my own visit, the
fanawe group was composed of the three oldest men in the village.
two of whom had been shamans, though apparentlv not very
Important ones. The “capitdo”, who was not nor ever had been a
shaman was a member of the andca- The wirdono group had no
members. Baldus notes that each men’s group had two leaders,
which corresponds with my own observations concerning the andca
and'1_wr¢‘ic-z'm'o. During ceremonies in which these formal groups
participated, two men from each side, who where themselves dancing
partners, led the singing. One of the two leaders of the andce was
the “capitio”.

I offer Baldus’ account as an alternative to my own, which follows
that of Wagley and according to which the wira groups are organized
into unnamed moieties. In any event, should the latter version be
correct, this moiety arrangement is not a very rigid one. There is
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(21) —

some information in Wagley’s notes that a man, especially if he is a2
information is not clear on this point, nor was I able to elucidate
this matter any further myself.

Baldus (1937) describes an “apatxird” which he himself witnessed in
1935. It is worth mentioning some points of similarity and difference
between the communal clearing observed by Belém and that which
I myself witnessed in 1966.

First of all, the apaciré which Baldus attended was, he says, for
the clearing of a communal garden intended to feed the spiritis
(“antxina”) during the rainy season. Baldus says that the chief's
garden was also cleared by a number of men working together, but
he did not learn whether or not this work was carried out within
the framework of the wird groups. The other individual gardens
were cleared by their respective owners working aione. The apaciré
which I witnessed was for the clearing of the individually-
owned gardens : the men would work together to clear onc garden
and would then go on to another. (By clearing, T mean that
activity which is designated by the Portuguese term derroubar” —
the cutting down of large trees in preparing the garden plot. The
cutting of smaller vegetation — “brocar” — which precedes the felling
of large trees, was done by each man W(J_l'kl_l’!g in his individually.)
It seems that the communal clearing of individually-owned gardens,
such as T observed in 1966, is not the usual practice or at least has
not been for some time. Gardens are more commonly cleared in-
dividually, as was the the case during Wagley's stay and as was the case
during my own second visit in 1957. It is possible that the
apaciré of 1966 was carried out on my behalf : T expressed to the
chief my great interest in sceing_thls’ activity and he, for his part,
was anxious to show that the Tapirape still knew how one ought to

Iready begun to clear individually before my
i, (g i VS O learing in fourteen days of communal

- he c n da
?vl;;:-‘l’ca_], '![)}]3123 C:?;r‘i:‘elgsdﬂ:us cleared were all_mdw:dual]y owned; I
saw no commbunal gardens of the type descrt_bcd by Baldus.

Baldus states that during the actual work of r:i'?arl‘t‘llsi the‘_mgn
go about their business regardless of grup ac{flllat:on o ﬁf nio se
podia observar uma divisio nos trés grupos urante o trabalho; todos
os Tanivé, Anantxd e Vuirantxinio estavam o’ll'lh!nﬁlm-]se’ i
dem, mesclados uns com Outros. (p. 99). is was also my own
observation. : i d at the conclusion of each

al meals which I witncsse a obiéas
dayssT\l:;%rc}?n\;?rZ" similar to that Qescnbed‘dby hBa]d}I]]S. Ihg women
carried pots of food to a clearing just outsl cdt e vil age 3‘-1 avraited
the return of the men. e food was set‘ o}\;vn eccording to the
group affiliation of the women's husbands : d[ ere_was a place for
aniica and wandkera, another for wiracinio ant 1:1 rmmfl-,:r and a third
for ranawe (cf. note 21). AS the men arrive a 83' went to the
place where the food for his Zroup had beenThse w()mzn e
eating out of any of the pots placed lh‘ar_ei1 thcc 2 nm Hilst anlite
side with their children. The men, e'spec‘l; y muy’su ?c"dones, s
not as strict about eating only their ga.l% ls-? vi‘l;Jit C;\O‘ as they
apparently hed been at the time of wnl e 2 it
progressed, T saw men going from ther o_[ ﬁ up over to another
especially if their own wives had been remits in preparing a sufficiang
amount or variaty of foods. meal, the women preceded the men back

At the conclusion of the 3
to the vif]a(;;e, carrying the empty pots and accompanied Ly the
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children. The men followed and upon entering the vilage want
directly to the takana (men’s house) whereas the women had gone to
their respective homes. The men organized themselves for dancing,
each with his partner, the two embracing one another around shoulders
and waist, which is the usual dance position. They wore no special
ornaments, but many did carry weapons .in their free hand, as
described by Baldus.

. The men danced out of the takana =nd over to one of the houses
in the village circle, from which point the races were run, taking
place also in the manner described by Baldus.

Baldus says that the Anantx4 were the “empresarios” of the apacird
which he witnessed. One of the leaders of the Anantxa (cf.
note 20) was recognizable as the one in charge since it was be who
began work and continued the longest. In the communal clearing
which I observed, it was consistently the “capitio” — or chief — who
began first and worked the most, in this way showing himself to
be the leader. I did not observe any pattern of alternation in
leadership between| the men’s groups during the apaciré itself,
but in the dancing afterwards, there was such an zlternation :
one day, the anfica were considered to be leading the dance and
the next day the wirdcinio were’ said to be in charge. T was
told by one informant that in the past, the andca would go out
and clear one day while the wirancinio stayed. in the village,
whereas on the next day the wirdcinio would work and the andca rest.

(22) — For a discussion of parallel development in the Plains and Chaco,
see Galvdo, 1963. Analyses of Plains kinship terminologies are to
be found in Eggan, 1955.

(23) — These are the same types of socicties which Steward (1955),
considers to be on the “family level of socio-cultural integration”,
a category typified in Steward’s own writings by the Great Basin
groups. There need not be a contradiction here : the small family,
whi!e. being the basic work unit, is not self-sufficient. In is the
function of the larger unit to ensure survival.

(24) — A suggeston might be made in regard to the relative age distinctions
on ego's generation, which, as we have seen, are made only between
51_bl.1ngs of the same sex. It may be that the terminological recog-
nition of relative age is connected with the hierarchical relations
hips set up in the course of work and which follow the general
prfn‘cmle_ of seniority. Due to the sexual divisions of labor in Tapi-
rapc society and the resulting composition of work groups, such hie-
rarchical relations are relevant only among members of the same
sex. To present one contrating case, the Northern Paiute of the
Great Basin, who have a much less marked sexual division of
labor, distinguinguish relative age for siblings and cousins of both
sexes. (The connection between relative age distinctions and the
organization of work as regards the Paiute was suggested to me
by Wayne Suttles.)

(25) — Cf. Kottak, op. cit.

(26) — It is true that certain “Sudanese” systems are found in groups prac-
tising parallel cousin marriage. However, as Murphy and Kasdan
(1959) have shown, such marriages do not lead to the kind of alliance
system set up by cross-cousin marriage, but rather contribute, along
with other factors, towards e social structure resembling bilaterality.

o
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(27) — During the summer of 1966, many Tapirapé were in the process of
building new houses, which were completed and inhabited by the
time of my return visit in 1967 and which involved many shifts
in residential groupings.

SUMARIO

Trata-se neste artigo de certas mudancas na termino-
logia de parentesco dos indios Tapirape, Mato Grosso, Bra-
sil, cuja lingua pertence & familia Tupi-Guarani.

A autora mostra que os térmos para parentes da pri-
meira geracdo ascendente estdo em via de mudar de uma
estrutura de fusio-bifurcada, ou “Dakota-Iroqués”, para uma
estrutura colateral - bifurcada, ou “Sudanés”. Oferece - se
também a sugestdo que os térmos para os siblings e primos
que hoje em dia seguem o padrdo de geracdo, chamado
“Hawaiano”, representam outra transforri}agao de uma es-
trutura que era antigamente a de fusao-bﬁurcac{a. A con-
servacio da estrntura de fusdo-bifurcada nos térmos para
parentes da primeira geracdo descendente é explicada pelo
fato désses térmos quase nao serem usados na vida cotidiana
dos Tapirapé. ; ;

A analise dessos mudangas nos térmos de parentesco é
seguida por uma discusséo das causas §oc1a15 de§sas x_nodi- '
ficages terminolégicas, causas queé denvam da sﬁ:uag:?o d?
desorganizacdo social que caracteriza a ~v1da dos Tapirapé
nas tltimas dscadas. Esta desorganizacao 1.5.‘0 r.esultado .de
uma depopulacdo abrupta € drastica, conseqienciaugivarias
epidemias. A familia extensa matrilocal, uma das bases 'da,
terminologia de fusdo-bifurcada, quase des.apareceu. _Alem
disso, é possivel que fosse no passado um sistema de alianca
matrimonial baseado no casamento entre pnmos c}'uzados
0 que serviria também para explicar a antiga terminologja
de fuséo-bifurcada, cujo desapare"i’_nento e oo mitdan.
cas terminolégicas. A terminologia Tapirapé conlempors.-
nea concorda com ums situagéo onde o0s grupos socios-econg-
micos significativos sdo, de um lado, & familia nuclear
a lnica unidade de parentesco que tem ainda uma estabi)j.

oL Vaghasy
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dade real — e, do outro lado, a aldeia inteira. Essa termi-
nologia concorda também com o costume de reguiar o ca-
samento por uma regra meramente negativa, i.e. a falta de
uma regra prescriptica ou preferencial.

Os dados e as hipéteses oferecidos nesta comunicacia sio
pertinentes a literatura sébre o parentesco Tupi-Guarani :
os estudos de Wagley & Galvio, Mac-Donald, Philipson e ou-
tros. Mas € preciso dar énfase ao fato que familia lingiiis-
tica e tipo de estrutura social sio duas coisas diferentes. As-
sim, deve-se considerar o problema ‘do parentesco Tapirapé
no contexto de outros grupos fora da familia lingiiistica
Tupi-Guarani, grupos indigenas da América do Sul bem como
outros das demais regioes do mundo que sofreram o mesmo
tipo de desenvolvimento do que os Tapirapé.

== 80/ =
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NOTES ON THE KINSHIP CHARTS :

The charts of Tapirapé kin terms were drawn up with = view to
keeping terms of reference clearly distinct from those of address. One
problem with the list presented by Wagley and Galviao (1946a) is that
they did not consistently make this separation: sometimes a term which
turns out to be a referential form is followed by a term of address in pa-
rentheses and sometimes vice versa. In the charts presented here, those
terms appearing in parentheses are terms of reference only; the others are
terms of address, or, when no term in parentheses follows, are used in both
reference and address. Tt will be noted that there are some cases of alter-
native adress terminology.

An attempt has been made to use a phonemic as opposed to phonetic
transcription. The approximate phonetic values of the following phonemic
cymbols used here are :

c as in church

n as in sing

i a high, mid, unrounded vowel
2 glottal stop

In Tapirapé, the prefix ce- denotes firts person singular possessive.
“hen this prefix combines with a kin.term which in its unbound form begins
with 7-, that ¢ - is in the bound form replaced by an -r-. Some examples
are : fowa, cerowa, cerikerai tamiya, ceramiya. This rule has already
been poistcu out by students of Tupi-Guarani languages.

There is also what seems to be a case of free variation between 2
final -a and a final - in many if the kin terms. Por example, cerowa
alternates ‘with cerowi, cekipi?ira with cekipi?iri. T could not discover any
rule for this alternation.

The charts of Asurini terms were made up from Ffsts given by
Arnaud (1963).

Th.e chart showing comparative data from a number of Tupian groups
is a partial reproduction of a chart drawn up by MacDonald (1965).
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CONSANGUINEAL KIN TERMS, MALE SPEAKER

S OLDER THAN EGO
{ YOUNGER THAN EGO

1 ceropi (cerowa) 5 cice 9 ceranira, Koca 13 cekocamemira
2 dpi (cei) 6 cetotirani (cetotira) 10 cerafira 14 ceramiva

3 cerowirani (cerowira) 7 cerike?irani (cerike?ira) 11 ceracira 15 caniya

4 cei?irani, api (cei%ira) 8 ceriwirani (ceriwira) 12 cerekawiana 16 ceremimino

(sibling terms are extended to all cousins, both cross and parallel)



1 2]

CHART 2 TAPIRAP'E“‘
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CONSANGUINEAL KIN TERMS, FEMALE SPEAKER
1 ceropi (cerowa) 5 cice 8 cekipilira: T 11 ‘cepena
2 - api (cei) ; 6 cetotira ' 9  cekiwira, cire? 12 ceramiya
3 cepor:"x (ccmmra) 7 cerikera 10 cememira 13  caniya
4 api, cei?ra (cei?ira)

14 * ceremianiro



CHART 3

ASURINI

1 miangakee (towa)
2 mihengee (ihykee)
3 miangakee, serowyra

£k,
:
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CONSANGUINEAL KIN TERMS, MALE SPEAKER

4 mihengee, se?yra 7 serike?yra
5 sesasee 8 serywyra
6 setotyra 9 serenyra

10
11
12

sesasémemyra
setotyrasyra
setotyra?yra

12
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CHART 4
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CONSANGUINEAL KIN TERMS, FEMALE SPEAKER
10 sesasémemyra

1 miatépee (towa) 4 mihakee, se?yra 7 serykéra
2 mihakee (ihykee) 5 sesasee 8 sepyky?yra 11 setotyrasyra
6 setotyra 9 sekywyra 12 setotyra?yra

3 miatOpee, serowyia



CHART 5 TUPI-GUARANI KINSHIP DATA

TERMINOLOGY

TRIBE
COUSIN FIRST ASC. FIRST DESC,
AUETI I M M
CAMAYURA I M M
CAYUA (old) H C M
CAYUA (new) H (& M
MAUE (0] M M
MUNDURUCU I M M
SIRIONO @ M M
TAPIRAPE H M M
TENETEHARA H M M
TUPINAMBA I M M
URUBU 1 M M
EXPLANATION OF TERMS :
Cousin I Iroquois

H Hawaiian

(0] Omaha

C Crow

First Ascending

First Descending

M Bifurcate-merging
(e Bifurcate-collateral

M Bifurcate-merging
(from MacDonald, 1965)






